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PREFACE to eight draft booklets


Three British Colonial servants in the first half of the 20th century published books on peoples of northern Gold Coast/Ghana (those living in and around the upper basins of the Black Volta, the White Volta, and the River Oti, and south of latitude 11 north). The first, A W Cardinall, a district commissioner and resident magistrate in World War 1 and the early 1920s, was the pioneer of northern Ghana anthropology; in The natives of the northern territories of the Gold Coast, Routledge, 1925, he described five northern peoples in words and photographs. 


R S Rattray’s masterly two-volume Tribes of the Ashanti hinterland, OUP, 1932 gave substantial accounts of 13 of the major peoples, including 28 chapters on the Nankanse; eighty years later it remains the only scholarly work to attempt a description of this region. Rattray was an anthropologist in the service of the British Colonial Office

 Madeline Manoukian’s Tribes of the Northern Territories of the Gold Coast, International African Institute, 1951 (101pp) covered 26 peoples. It was part of an ethnographic survey of Africa financed by the British government. Only a total of 7 pages were devoted to describing the 26 peoples individually, but there were useful general sections on northern languages, demography, economy, social organisation, clans and lineages, chieftaincy, land tenure, and religion.


Since the 1970s all three titles have been out of print and practically unobtainable. 


Peter Barker’s Peoples, languages, and religion in northern Ghana, 1986 (320pp), was commissioned and published by Ghana Evangelism Committee and Asempa Publishers. It was a popular, non-academic attempt to meet the immediate need for more up-to-date and comprehensive information in a common format; it provided 1- to 10-page accounts of 36 northern peoples. It sold out 2,000 copies, mostly in northern Ghana. 


A number of books have described the larger individual peoples, and some of these are listed on p 32 as “useful books”. Many scores of articles, theses, and monographs, published or unpublished, have been written about both the larger and the smaller peoples. But there has never been a comprehensive overview of those living within Ghana’s northern borders – peoples speaking languages of the Gur, Kwa, Tɛm, and Mande families – or of a few other peoples who stand on their own but who have a significant presence throughout West Africa and small populations in Ghana, including the Hausa and the Fulani.


Ghanaians of the North – a preview is a fresh attempt to meet this need by providing information in a common format and a popular style on some 40 distinct peoples. However our data is incomplete, and this “preview” is an attempt to satisfy readers who do not want to wait for the final edition which may not appear till 2014 or later. The preview describes some 31 smaller peoples, and meanwhile a number of individual scholars have been invited to write chapters on the larger peoples, to complete Ghanaians of the north and make it a comprehensive account of northern Ghana.


Sections on customs of birth, marriage, and death have been extracted from the individual “people chapters” and kept separately, because they would have made this first volume too large and too expensive. We look forward to editing those chapters as a separate volume dedicated solely to rites of passage.


Lest our focus on individual peoples should seem to suggest fragmentation and division, the overall title Ghanaians of the North has been chosen to underline the essential unity which all Ghanaians of all languages and all Regions and Districts enjoy as a precious blessing from God.

Readers are encouraged to look quickly through the Introductory Notes before reading the individual “people chapters”, so that they know where to find answers to common questions.

Osu, December 2010







Peter Barker
PERSONAL INTRODUCTIONS


Most people-chapters in this book start with a “personal introduction” which provides the reader with a picture or a vivid example of something distinctive about that people, before we go on to give details of population, language, history, and so on. We shall be grateful to readers who can supply such introductions where they are lacking. Themes of these personal introductions vary from one people to another, as indicated in the table below:
	People
	Theme of intro
	People
	Theme of intro
	People
	Theme of intro

	
	
	Dagaaba
	
	Nkomi
	Nkomi identity

	Adele
	
	Dagomba
	
	Ntrubo
	A god forbade migration

	Akyode
	
	Dega Mo
	Agric project
	Nawuri
	

	Anufo
	
	Dwan
	
	
	

	
	
	Farefare
	
	
	

	Bassa
	
	Fulani
	Nomad life
	
	

	
	
	Koma
	
	
	

	Bassari
	
	Konkomba
	
	
	

	
	
	Kotokoli
	
	Sisaala
	Healing prayer

	Bimoba
	 Bimoba self-esteem
	Krachi
	The Volta Lake
	Tampulma
	

	Birifor
	
	Kulango
	
	
	

	Bissa
	²з have migrated


	Kusasi
	
	
	

	Bulsa
	
	Ligbi
	
	Wala
	Danger of ambition

	Chakali
	More than a farmer
	Mamprusi
	
	Wangara
	traders

	Challa
	
	Nabdem
	
	Wiase
	

	Chumburung
	Bible & church growth
	Nafana
	Trapped in subsistence agric
	Yeji
	Water drawn from Lake

	
	
	
	
	
	

	
	
	
	
	
	


INTRODUCTORY NOTES

ABBREVIATIONS AND ACRONYMS  


40 NGP   40 northern Ghana peoples, provisional sub-title of the proposed book 


ATR   African traditional religion – also see “traditional believers”


Church abbreviations:

	AMEZ
	AME Zion
	DL
	Deeper Life Ministries

	Ap
	Apostolic
	DH
	Divine Healer

	AoG
	Assemblies of God
	ECG
	Evangelical Church of Ghana

	ARS
	Apostles’ Revelation Society
	ELC
	Evangelical Lutheran Ch of Gh

	B
	Baptist
	EP
	Evangelical Presbyterian

	Cath
	Catholic
	Meth
	Methodist

	CoN
	Church of the Nazarene
	NAC
	New Apostolic Church

	CoC
	Church of Christ
	Pres
	Presbyterian Ch of Gh

	CoG
	Curch of God
	SYS
	Save your Soul Ministries

	CoP
	Church of Pentecost
	SDA
	Seventh-day Adventist

	AMEZ
	AME Zion
	DL
	Deeper Life Ministries

	Ap
	Apostolic
	DH
	Divine Healer

	AoG
	Assemblies of God
	ECG
	Evangelical Church of Ghana

	ARS
	Apostles’ Revelation Society
	ELC
	Evangelical Lutheran Ch of Gh

	B
	Baptist
	EP
	Evangelical Presbyterian

	Cath
	Catholic
	Meth
	Methodist

	CoN
	Church of the Nazarene
	NAC
	New Apostolic Church

	CoC
	Church of Christ
	Pres
	Presbyterian Ch of Gh

	CoG
	Curch of God
	SYS
	Save your Soul Ministries

	CoP
	Church of Pentecost
	SDA
	Seventh-day Adventist


CHPS  Community-based Health Planning and Services  The CHPS concept (known as  “Chips”) is an imaginative and practical programme to bridge the gap between (on the one hand) professional medical care which is available in government hospitals and clinics, and (on the other hand) complete lack of modern health provision in many parts of the country.


The gap is bridged by establishing a network of local mini-clinics in places without other health facilities, on the following principles: 

1

The community must first provide and maintain a clinic building and accommodation for staff up to a required standard, with space for patients to wait, indoor parking for motorbike, and rooms for at least one bed, and for fridge for vaccines and medication, shower, and toilet.

2   
GHS provides one qualified Community Health Nurse who is trained to do initial diagnosis and treatmentand to refer some cases to the nearest hospital; also ancillary staff and a periodical (usually quarterly) inspection by the District Director of Health Services.

3
 
GHS provides a fridge with temperature guage for checking twice a day, a motorbike, blood pressure apparatus, and a set of tools. 


The CHPS textbook covers basic nursing, food nutrition, ante-natal care, immunisation, family planning, communication with patients and relatives, communicable and non-communicable diseases, etc.


The CHPS concept originated through a research project at Bolgatanga some time in the 1990s; Nkwanta District had outstanding success in implementing it and for a time CHPS workers were trained at Nkwanta. 


Some clinics which have not yet attained the ideal conditions for a CHPS clinic are called “reproductive and child health clinics”


The variety of CHPS facilities provided by the community  is illustrated by Krachi West District where there are four clinics of different sizes,  with equivalent facilities provided by the community, as follows:

	Clinics in Krachi West District 
	Approx size of building in metres
	Number of rooms

	Ehiamankyene
	34 x 20             
	12 

	Osramanae
	18 x 17
	8?

	Ntewusa
	16 x 13
	6

	Monkra
	15 x 10
	6



FGM    female genital mutilation, that is, excision of the clitoris, is an operation formerly performed in many parts of Africa and elsewhere on girls before puberty, as a preparation for marriage. It is still carried out in some remote places in Ghana, despite being illegal since an Act (494 of 1994) to amend the Criminal Code. Section 69A of this Act reads as follows:

Section 69A (1) Whoever excises, infibulates or otherwise mutilates the whole or any part of the labia minora, labia majora and the clitoris of another person commits an offence and shall be guilty of a second degree felony and liable on conviction to imprisonment of not less than three years. (2) For the purposes of this section 'excise' means to remove the prepuce, the clitoris and all or part of the labia minora; 'infibulate' includes excision and the additional removal of the labia majora. 


Opposition by enlightened individuals, NGOs, and other groups is making FGM less popular, but until churches, Muslim leaders, and chiefs unite to reject it decisively it is impossible for the scattered police force to control it. In some areas it is done at an earlier age to evade opposition.   


The Bissa section on rites of passage includes a description of the practice.

GES    Ghana Education Service  


GHS    Ghana Health Service

GILLBT Ghana Institute of Linguistics, Literacy, and Bible Translation, Box 378, Tamale, initiated in Ghana as a result of the work of Wycliffe Bible Translators, in 1972. Its work is briefly described in the chapter below on Literacy and Bible Translation.

KVP, KVIP   In the 1990s a department of KNUST, Kumasi, designed a pit latrine with vertical pipe to allow bad smells to escape, and this was described as a “Kumasi ventilated pit”. An improved design introduced later was known as “Kumasi ventilated improved pit”.   

MMT = Metro Mass Transport – a government-owned company launched in about 2006.  It serves both local and long-distance routes in most parts of Ghana. It does not have regular timetables but works effectively on a first-come-first-served basis. (see also STC)

NGO    Non-Government Organisation – examples, SILDEV, WV 


NIS  A National Identification System began to be introduced in 2008 to provide every Ghanaian over 15 years old with a “Ghanacard” giving personal details including name, photo, and fingerprint. The aim is to assist in criminal investigations, electoral reform, statistical records, application for passport, driving licence, etc. 


NT, OT  refer to the New Testament and  Old Testament respectively.


PLR1986 – Peoples, languages, and religion in northern Ghana, published by Ghana Evangelism Committee in association with Asempa Publishers, 1986.  All 2,000 copies printed had been sold out by 2000, and it was decided to write a replacement in the form of 40 northern Ghana peoples.

PRAAD   Public Records and Archives Department, successor to NAG (National Archives of Ghana); PRAAD is Ghana’s main archive, situated in Castle Road, Accra; there are branches in some of Ghana’s regions.


SILDEV    A new non-government organisation founded in 2008 to follow up and expand the work initiated in the Sisaala area by GILLBT.


STC = State Transport Company – a government-owned company launched in about the 1970s. It provides an inter-city scheduled service by airconditioned coaches.


VRA = Volta River Authority, the agency which runs the hydro-electric scheme at Akosombo and provides electricity country-wide through the national grid.


WV  World Vision – describes itself as a Christian relief, development and advocacy organisation dedicated to working with children, families and communities to overcome poverty and injustice; WV works worldwide with the world’s most vulnerable people; serving all, regardless of religion, race, ethnicity, or gender. It seems to be the most prolific provider of  boreholes supplying water to the northern population.
OTHER NOTES

2000 Census, 2001 Census   Gold Coast/ Ghana have aimed to conduct national censuses at ten-year intervals. Population figures in 40NGP are based on 2000 Census; apparent discrepancies are noted in the relevant chapters. The 2010 Census and other future censuses will have the benefit of the NIS or National Identification system.


acephalous    describes a tribe without a “head” (Greek kephalē), that is, without a chief


ajami script      Arabic script as modified for writing Hausa


ancestors and “ancestor worship”    John Mbiti writes:  “In traditional life the individual does not and cannot exist alone, except corporately. He owes his existence to other people, including those of past generations and his contemporaries. He is simply part of the whole. The community therefore make, create, or produce the individual, for the individual depends on the corporate group. . . . The individual says, ‘I am because we are, and since we are, therefore I am’ ”  African religion and philosophy  Heinemann 1969 pp 108-109.


“Ancestor worship” is a misleading term. Ancestors are regarded as the living dead; they remain members of their human families, and may be acknowledged and consulted by today’s elders, but are not seen as divine. 

Some peoples see their ancestors as intermediaries through whom they can channel their requests to the supreme deity.


assemblyman, assemblywoman  District Assemblies are made up of members for every town or area of the District. Members bear the title “Hon” (eg Hon Dauda Mohammed, assemblyman for Menji, Brong Ahafo) and though they serve part-time, and District Assembly meetings are infrequent, usually once a quarter, they perform important functions. They represent their communities at quarterly meetings, meet in every town with the local people to collect information for the District Assembly, disseminate information, supervise government projects, and liaise with traditional authorities.


authority, traditional and administrative   Today northern communities and villages are subject to two systems of rule. 

On the one hand there is the secular administrative authority, the District Assembly. The whole of Ghana is divided into Districts with apparently democratic District “assemblies” comprising elected “assemblymen” and ”assemblywomen” (usually natives of the area ) who are elected by local communities and serve as personal links between their village or group of villages and the Assembly.


In practice District Assemblies vary widely in their effectiveness, for three reasons: they meet seldom (three or four times a year); the individual members have not learned how to combine to exercise real power; and the process of educating them to do so has hardly started. But the possibility of democratic local government is there, and NGOs and local pressure groups will gradually enable the community to make the system work for the common benefit. 


On the other hand there are the traditional authorities: first, the chief of the village, who is chosen in a variety of ways; and higher chiefs at various levels up to the paramount chief of the tribe. In most cases the local chief is the effective ruler, and the age-old system works well; but there are many places where chieftaincy disputes and rivalries seriously disrupt needed development.

Berlin Conference   Fourteen European countries and the USA held a four-month conference in 1894-1895 in Berlin.  In the Final Act of the conference, agreed by the European countries with the USA abstaining, it was agreed that claims to colonies or protectorates by any of the participating countries must be formally notified to the other countries and that such claims must be backed by an effective degree of authority in the area concerned.


chieftaincy, sub-chiefs     Chiefs work with a council of sub-chiefs or elders. The Akan titles of sub-chiefs are sometimes adopted by chiefs in northern Ghana, and the following terms may be used: Krontihene, in charge of the army; Abusuahene, clan chief; Benkumhene, chief of the (army) left wing; Nifahene, chief of the right wing; Twafohene, head of the advanced guard; Adontenhene, head of the main body or dom of the army; Ankobeahene, head of the chief’s bodyguard; Gyasehene, head of the household staff (servants of all ranks, from stool-carriers and drummers to hammock carriers and assistant linguists); Ɔkyeame, linguist, the chief’s spokesman or mouthpiece.



Chieftaincy is one of the most ancient institutions in the structure of West African society but was never universal; there have always been communities or tribes without chiefs (often called acephalous or “without heads”). Many acephalous peoples have adopted and adapted chieftaincy, or had chieftaincy thrust upon them, under the influence of surrounding peoples, or by colonial rulers looking for local representatives to deal with.


Chieftaincy has not always proved beneficial; the character of individual chiefs can affect the value of the institution for good or ill. It can provoke rivalries; it can result in violence; and it can hinder or halt development. In some places there seem to be good reasons for abandoning chieftaincy altogether; however Crowder and Keene sound the following note of caution in  their West African chiefs after independence (Sub-Saharan Publishers, 1961): “(H)e who attempts to remove the stability which chieftaincy provides without first ensuring an even greater stability is courting disaster”.


Dr Henry Daannaa, Permanent Secretary, Chieftaincy Secretariat, State House, Accra, points out that Ethiopia and Libya have abolished chieftaincy, and in 1969 Colonel Gaddafi even put Libyan chiefs to death, but these countries appear to be no better for it.
A main cause of chieftaincy disputes in Ghana is the lack of clear rules for succession to the stool; the government that one day undertakes the gargantuan task of codifying the lines of succession to every stool in this country will lay an essential foundation for the future of chieftaincy.
	
	Accra
	Tamale
	Wa
	Bolga

	Accra
	
	658 
	740 
	810 

	Tamale
	685 
	
	314 
	170 

	Wa
	740 
	314 
	
	368 

	Bolga
	810 
	170 
	360 
	



communication by road throughout Ghana is maintained by the Pavement Maintenance and Management Programme (PMMP) of the Ghana Highways Authority, who have provided the map in the opening pages showing inter-city routes and the state of the roads at the time of publication. Distances between northern regional capitals and Accra are shown above in kilometres. [further details from PMMP Manager on 0208 136482]

communication by telephone includes landlines administered by Ghana Post Office  in association with Vodafone, and mobile phones provided by commercial companies, each with their own coverage areas which vary from time to time.

contributors to each chapter  Initials of contributors and authors are given at the end of the chapters or sections to which they contributed. Details of each contributor, where available, are given at the end of each chapter. 


destiny, fate     A number of northern peoples share with the Akan the view that an unborn soul comes into the presence of God before birth and makes promises or requests. This nkra or taking leave of God becomes the soul’s nkrabea, destiny  or fate; hence the Akan proverb nkrabea nni kwatibea, or “destiny is unavoidable”. Some northern languages have equivalent words.

indiviner, soothsayer are used interchangeably in this book, though some would distinguish them: the diviner may be more of a fortune-teller; the soothsayer is consulted to explain mysterious deaths, suggest names, and give other advice. 

endogamous, exogamous  describe “marrying within one’s own clan” or “outside one’s own clan”. Some tribes ban endogamous marriage, which may be associated with inbreeding and genetic defects.


fetish, juju, medicine  are commonly used in English, but the first two are derived from Portuguese fetiçio = a thing made, and French joujou = toy. All three are used to describe a material object believed to have spiritual power. “Fetish” is also used to describe a god (ɔbosom in Twi), served at a shrine by its priest. Some speak of the “fetish priest”, meaning the owner or caretaker of an object of spiritual power. 


Fetish may also be used of a charm or amulet (suman in Twi), an object carried or worn, also believed to have spiritual power. 


Visitors from outside Ghana coined these words, so they have no authentic meaning in Ghana languages, and can be confusing. However many Ghanaians still find these foreign words useful. In 40NGP we avoid the terms “fetish” or “juju” so far as possible.  (see also “herbalist”)


fufu  is a favourite Ghanaian dish prepared by pounding yam, cassava, or plantain in a mortar.  The fufu mortar (Twi ɔwɔaduru or owaduru derived from wɔw aduru = pound medicine) is a heavy wooden circular receptacle with a round flat recess where pieces of the vegetable are placed for pounding.


Ghana Education Service provides schools in nearly every area across the country, either directly or in collaboration with Christian and Islamic missions and local communities. The usual pattern is, first, for a community or mission to put up buildings and ask GES to provide staff; then to bring a school up to the GES standard; finally to apply formally to the local education office for adoption. There must then be a full audit of the school, including details of enrolment and a justification giving details of the schools at a lower level that will feed it.


Statistics are not uniform for each area because different areas keep the figures differently. Whereas we would have liked to give an analysis of schools by 1) government and 2) mission (Muslim and Christian), the Education Service figures are not analysed in that way. GES figures distinguish between trained and untrained teachers


Ghana Health Service provides hospitals, polyclinics, health centres (most with qualified staff); also rural clinics and community health facilities (“CHPS”, see entry above), some staffed by nurses and midwives who start with minimal training but soon acquire plenty of experience.


herbalist    A traditional doctor (Twi odunsinni) (sometimes described as a “medicine man”) who prescribes medicines (Twi nnuru, sing. aduru); these usually have genuine therapeutic value, but often involve traditional religious belief as well.
 


homeland or home area    describe a people’s “territory” or “place of origin in Ghana”.


kayayoo, kayakaya     The practice of portering, typically by northerners in the larger cities of Ghana.


maps, peoples, borders   Most chapters of 40NGP are headed by two maps: one showing the approximate area where each people lives and where their language and culture predominate; the other, copied from the Ghana Survey 1:500,000 sheets but not always on that scale, showing the main towns and villages, roads and rivers in that area. 


Every people is distinguished from other peoples around by linguistic and cultural differences, but there are also differences between individual villages within the people area. For instance, in Sisaala there are at least seven different dialects, some defined quite recently. Most dialects that adjoin one another are mutually intelligible; some of those separated by another dialect in between are not. For instance the two dialects at the extreme west and south-east of Sisaala are virtually separate languages. 


In most cases the borders around a people or tribal area shown in 40GP maps do not represent hard and fast divisions between one people and another, nor do they correspond with divisions between chiefly jurisdictions. Many villages are shared by more than one people, language, or dialect; in such cases, attempts to indicate borders may be irrelevant. 


Thus in the west, Tuna has a mixed population of Vagla, Birifor, Gonja, Wala, and others; in the east, Kpandai (capital town of the Nawuri people) has a larger Bassari community than any town in the Bassari homeland. 


medicine    see “fetish”, “herbalist”, above. 


names of locations  To identify historic countries, areas, towns etc we have often used the names commonly used today, in spite of any anachronism. 


paramount chief    Formerly the role of “paramount chief”, the head of a group of chiefs of the same people or tribe, was reserved for large and important positions. This honour was prized, and lesser chiefs were eager to be so nominated and “gazetted” in the official government list. In recent years the Government has created a large number of new paramount chiefs and the position has lost some of its honour and exclusiveness.


people names   Peoples have their own linguistically correct names but many peoples are popularly known outside their own area by a different name. In 40GNP the linguistically correct name is given at the head of each people chapter, and the incorrect but popular name is used elsewhere because it will be more familiar to the general reader. Alternative names are given alongside or below. 


The plural form of a people name is used rather than the English form ending in –s. 


There is a table of names of peoples, languages, and homelands on page XXX.


place names   Ghana Government, District Administrations, Ghana Survey, Ghana Census, Ghana Tourist Board, and others may use different spellings for the same place. In 40GNP we adopt the form we think will be most widely recognised by readers, if necessary giving the Survey (GS) or Census (GC) name in brackets.   

polygamy, polygyny, polyandry 
“Polygamy” (multiple marriages or multiple spouses) is very widely used as if it referred only to multiple wives. Strictly speaking, polygyny means multiple wives and polyandry means multiple husbands; but in 40GNP we use “polygamy” except where an individual contributor prefers the more precise term.


pronunciation of Ghana language vowels 



         


ɛ as ai in air 
e as i in English bid 


ɩ  ?


ɔ as in pot 

o as oo in took


ʋ  ?


dw or gy as j 
ky or tw as ch
ŋ as ng in song


reproductive and child health clinics are clinics which are not yet fully qualified as CHPS clinics but which provide a similar service.

schools:    KG = kindergarten;    PR = primary;     JHS = junior high:   SHS = senior high.


skins and stools     One authority suggests that chiefs sit on stools in the south because wood is abundant, and on skins in the north because there are (or were) more livestock. Some may prefer to sit on skins of wild animals to reflect the power of the chief.  


religious and cultural concepts – terminology    Most writers employ Western terms to describe Ghanaian culture, with the danger that foreign concepts may distort understanding of things that belong to an African world-view.


One term that seems to be universally understood is the word God (Twi nyame). Nearly every African language we know has its own term for God, but whatever the name, the nature and attributes of God are understood in very similar ways. Thus a basic monotheism underlies African systems of many gods.


Other terms are less transferable. Therefore in 40NGP we aim to use a Ghanaian term if possible, a northern Ghana term for preference, and sometimes a name from Twi as Ghana’s virtual lingua franca. But there is no doubt that many foreign words have become so entrenched in Ghanaian English, both spoken and written, that authentic Ghanaian meanings have become attached to them, and if used with care they should not in practice be misleading: examples are  “priest”, “earth priest”; “soothsayer” or “diviner”.


The glossary below lists some common terms, most of which have equivalents in Akan and other Ghanaian languages. 

trade language    “Trade language” is used as an equivalent of local lingua franca in 40NGP.


traditional believers or worshippers   No single English word adequately describes followers of African traditional religion (ATR). Older terms such as “animists”, “pagans”, “fetish-worshippers”, “idolaters”, or “polytheists”, are all disparaging. Twi abosonsomfo (worshippers of abosom or lesser gods) is more precise, though from a southern Ghana language; in most cases we use the phrases “traditional believers” and “traditional religion”. 

   traditions of origin    Most peoples have oral traditions of origin, which may conflict, but nevertheless reflect popular belief. 


tribe   Concise Oxford English Dictionary, 11th edition 2004, adds the following note to the entry on tribe: “USAGE – In historical contexts the word tribe is broadly accepted (the area was inhabited by Slavic tribes). However, when used to describe traditional societies today the word can be problematic, because it is associated with past attitudes of white colonialists towards so-called primitive or uncivilised peoples. It is therefore generally preferable to use alternative terms such as community or people.”


In practice, though scholars are wary of old colonial attitudes, most Ghanaians have no problem with the word "tribe" or with its derivatives "tribal" and "tribalism", all of which are widely used and cause no embarrassment. Replacements like "community", "ethnic group" and "people" are not quite synonymous, and are sometimes ambiguous. [Dr Konotey-Ahulu, the world authority on sickle-cell disease, says that though some Europeans use “tribe” in a derogatory way, he is happy to be known as a Krobo tribesman.]

In PLR1986 we avoided the word “tribe” as far as possible; in 40NGP we have sometimes found it convenient to use either “tribe” or “people”, depending on the context.


tuo zafi or tuon zafi is a staple food of northern Ghana – perhaps the staple food.  It is a kind of porridge made from maize or millet, and usually appears in the main daily meal.


wanzam    barber – a Hausa word – the wanzam may carry out minor surgery, such as circumcision.


wee     marijuana or cannabis

PEOPLES AND LANGUAGES 


All West African languages belong to the Niger-Congo group or phylum which has two parts: the first reaching right across Africa from Senegal on the west coast to the north-east corner of the Democratic Republic of Congo; the other comprising the huge Bantu family from that point southwards to the southernmost tip of South Africa. In all the Niger-Congo group has some 1,400 languages, the largest language family in the world. Unlike Bantu languages, the great majority of West African languages are tonal, including all those described in 40 northern Ghana peoples.


The peoples and languages of northern Ghana belong to three main language families: first the Gur family, which has some 30 or more languages including those with the largest populations; then the Kwa (Guang) family, with about 11 including 6 very small ones; and finally the Mande family, with three. All these peoples/language families existed in what is now the Republic of Ghana, long before today’s international frontiers were imposed on them following an Anglo-French Convention in 1898; a dozen of them were and still are divided by the international border, so they have cousins across the border.


In The languages of Ghana, 1988, the editor M E Kropp-Dakubu suggests that the relationship between the Gur, Kwa, and Mande families may be represented by the following diagram:







       Niger-Congo  



                 Mande


‘Proto-Volta-Congo’               Other








   Gur             Kwa              Hausa            Fulani


This whole book/website is arranged on the pattern of the above language “families”. 

HOW LANGUAGES AND DIALECTS DEVELOP

by Tony Naden,  G.I.L.L.B.T.


All languages are constantly changing in small ways.  If you were carried back to the time of your great-great-grandfather’s youth you would find ‘your own language’ strange and difficult to understand.  


If people speaking the same language settle in different areas and don’t meet and communicate very much, the changes in one area may go in a different direction to the changes in another, and over time people in different areas sound strange to each other and it is an effort to communicate.  This is the situation we call ‘dialects’:  it may just be a difference of ‘accent’ – what is said would be the same if you wrote it down but pronunciation of the same words is different in the two areas – or there may develop differences of vocabulary and even grammar. If someone has a different dialect you don’t have to learn a new language, but ‘tune in’ to a rather different way of speaking.  Often each person speaks their own dialect but they 


As the dialects continue to change they become so different that the speakers can no longer understand each other without deliberately learning, and then we speak of there being two separate languages.  Note that where one dialect has prestige – it is spoken in the capital city or by an influential class of people – they sometimes speak as if there is the language – the prestige dialect – and other people’s speech is ‘just dialect’  and considered to be inferior.  In this vein, colonialists got into the habit of describing all the many different languages of Africa as mere ‘native dialects’, and some Ghanaians still unguardedly follow this usage: “In my dialect we call this …”.


If it is not long since two different languages were dialects of the same language, they will naturally be pretty similar;  if the split came a long time ago it may take detailed linguistic analysis to discover that they come from the same origin.  Thus in Europe Danish, Norwegian and Swedish are very similar, also German, Dutch, Flemish and Friesian are very similar to each other, and the two groups are more like each other than they are like similar groupings in southern Europe like Romanian-Italian-Catalan, and Castilian Spanish, and French-Provençal. In the same areas Finnish is totally unlike the neighbouring Scandinavian and Germanic languages, and Basque is  totally unlike its Romance neighbours.  


We call Italian and so on ‘Romance’ languages because we know that they originated as dialects of the Latin language of the Roman empire.  In many areas without recorded history we can see the same sort of patterns of similarity and it is reasonable to assume that the same sort of story lies being the present-day situation. Instead of saying things like “the (assumed) language whose dialects diverged to become Buli and Kɔnni”, linguists use a technical wording like ‘Proto-Buli/Kɔnni’.  {{If you don’t think there is enough evidence to consider this a historical fact, you can take these terms as a sort of bracketing or classification, saying that, in this case, ‘Buli and Kɔnni are closer to each other than either are to any other language’.}}  Another metaphor is to say that groups of today’s languages are ‘sisters’ and descend from the same ‘mother language’, and you can draw, as it were, family trees to show wider relationships to different groups of ‘cousins’ via assumed or imaginary aunts, grandmothers and so on.  Our charts below show the relationships between today’s languages of Northern Ghana described in this website and book.

  NIGER - CONGO   LANGUAGES    IN   NORTHERN  GHANA
Peoples whose languages are listed below in bold italics will have chapters in this website (and in the resulting book).  Those chapters already available may be opened now by clicking on underlined people names in the website home page.
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The above charts describe linguistic relationships and has no direct connection with geographical position.

GUR LANGUAGE FAMILY     


The term Gur derives from Gurma, Gurunsi, Gurenne, names that have been used for various West African languages or language groups. The first seven Gur peoples listed below have the biggest populations in northern Ghana, and there are chapters on each of them in 40 NGP:

	SOME LARGER GUR PEOPLES

	people name
	language name
	Population

2000 Census

	Bimoba
	Moar
	120,000

	Bulsa
	Buli
	150,000

	Dagomba
	Dagbani (sp)*
	746,924

	Dagaaba
	Dagaara (sp)*
	641,926

	Farefare 
	Frafra, Gurenne, Nankan(s)i, Namnam
	519,356

	Kasena
	Kasem (sp)*
	116’141

	Konkomba
	Konkomba
	474,293

	Kusasi
	Kusaal
	379,007

	Mamprusi
	Mampruli
	200,393

	Nanumba
	Nanuni
	78,812

	Wala
	Waali
	173,536



* Ghana government “sponsored languages”, marked (sp), include four in Northern, Upper West, and Upper East Regions (the three above plus Gonja), and five of the larger southern languages. Sponsored languages are taught in schools from Primary upwards, in teacher training colleges, and at the University of Education, Winneba; also in classes of the non-formal education (NFED) programme. Other languages, such as Farefare, may also be “sponsored” in future.


News and other radio and TV programmes are transmitted by Ghana Broadcasting Corporation in most of these languages
	SMALLER GUR PEOPLES
	people name
	language name
	population

	BOOKLETS
	
	Census (or estimate*)
	2003-4 Ethnologue

	five West Grusi peoples 
	Sisaala
	Isaaling
	165,535
	135,000

	
	Chakali
	Chakali
	from Brindle     b 6,130
	6,000

	
	Tampulma + Lela
	Tampulim
	43,205
	Tamp’ma only   16,000

	
	Vagla
	Vagla
	41,684
	13,500

	
	Dega
	Deg
	55,174
	26,400

	three Gur (Tɛm) peoples
	Kotokoli  (Tɛm)
	Kotokoli
	
	53,000

	
	Ntrubo
	Delo
	
	10,900

	
	Challa
	Challa
	jp  3,070
	3,000

	
	Koma 
	Konni
	jp 6,540
	3,800

	
	Safaliba
	Safalɩba
	
	4,000

	
	Kolango
	Kolange
	
	42,500

	
	Nafana
	Nafaanra
	
	61,000

	* estimates are by:  “b” = Barker    “jp” = Joshua Project      “w” = Wikipedia


	
	
	
	


KWA LANGUAGE FAMILY    


Some think the title Kwa derives from the number of common words in Akan, (the largest group of languages in this family, with some 8,562,748 population altogether) which are based on the root “kwa”.



	KWA (Guang) PEOPLES
	people name
	language name
	2000 Census
	Ethnologue

	five north of the Volta Lake
	Gonja (sp)
	Ngbanyato
	211,702
	230,000

	
	Chumburung
	Chumburung
	[use Ethnolog total]                        
	69,000

	
	Krachi
	Kaachi
	b 70,000
	58,000

	
	Nawuri
	Nawuri
	b 18,000
	14,000

	
	Akyode
	Gikyode
	b 15,000
	   10,400

	total north of Volta Lake
	
	
	 
	151,400

	
	
	
	
	

	six in Pru & Sene Dists, B Ahafo
	Yeji
	Chumuru, Yeji
	b 5,000
	2,700

	   (S of Volta Lake)
	Prang
	Kplang
	b 3,000
	1,600

	
	Wiase
	Wiase
	b 4,800
	3,300

	
	Bassa
	Bɛkyɛ
	b 1,800
	

	
	Dwan
	Kɛnyɛn
	b 9,000
	3,300

	
	Nkomi
	Kaakyi
	 b 5,500
	            .

	KWA (other)
	Adele
	Gidirɛ
	
	11,000

	
	Anufo
	Anufo
	63,910
	

	total south of Lake (B Ahafo)
	
	
	b 29,100
	11,600

	
	
	
	
	


MANDE LANGUAGE FAMILY 


40 Mande languages are spoken by some 20 million people in countries to the west of Ghana, from Mauritania in the far west through Senegal, Gambia, Guinea-Bissau, Guinea, to Côte d’Ivoire. Three small Mande languages are spoken in Ghana, Bissa, Wangara, and Ligbi; but though Wangara are listed in the 2000 Census, so far we have little information about them, and have had to rely on internet sources. 

	three Mande peoples
	people name
	language name
	2000 Census
	Ethnologue

	
	Bissa
	Bissa
	137,740
	166,000

	
	Wangara
	Wangara
	45,488
	

	
	Ligbi*
	Ligbi
	 10,215
	15,000

	total Mande in Ghana
	
	
	193,443
	


*  the Census heading is “Mande, not specified” but Ligbi appears to be the main people involved

HAUSA AND FULANI IN GHANA


There are Hausa and Fulani or Fulbe communities in a dozen West African countries, from Senegal and Gambia in the far west to Nigeria and Central African Republic in the east, with some 30 million Hausa and some 26.5 million Fulani in the whole region. 

	Fulani  
	Fulani
	Fufulde
	not listed
	(1991) 7,300
	b 50,000

	Hausa 
	Hausa
	Hausa
	not listed
	
	w 202,000 



Like several other peoples listed above, the great majority of Hausa and Fulani live in other West African countries; owever their Ghana communities qualify as Ghanaians because they have had significant populations in Ghana for well over two generations – indeed for over a century. They see themselves as Ghanaians, and are important contributors to and members and beneficiaries of Ghanaian society. 
LITERACY, BIBLE TRANSLATION


When Ghana became independent in 1957 five languages between the coast and Kintampo — between latitudes 5 and 8.5 north – already had complete New Testaments or Bibles. Further north, the peoples living between Kintampo and Ghana’s northern border, that is between latitudes 8.5 and 11, had neither a Bible nor a New Testament in any of their own languages. 


Even in 1960 no-one really knew how many different languages were spoken in northern Ghana, and translating the Bible into any of them seemed beyond possibility; but in that year a young Christian Ewe policeman, John Agamah, who had trained as a communications technician in Southampton, England, made an unexpected intervention in a Wycliffe Bible Translators committee meeting taking place not many miles from where he trained: “Please send translators to my country,” he pleaded. It was a simple and emotional appeal; it was to have remarkable results.


Two years later the first Wycliffe translators arrived in Ghana to begin work, and they eventually identified seven languages where there were small churches and translation needs. A national body was formed -- the Ghana Institute of Linguistics, Literacy, and Bible Translation (GILLBT) – to collaborate with Wycliffe and eventually take on their work. After 20 years’ work, teams working with GILLBT had produced five New Testaments; after 50 years, in 2010, northern Ghana has 19 New Testaments and four complete Bibles; several other Bibles are either printed or approaching completion. Teams working with GILLBT members and using their expertise have produced most of these. In addition Ghana Bible Society has produced two of the New Testaments, and a third is in preparation by the Catholic Church. 


The table below summarises the progress made so far towards NTs and complete Bibles for peoples of northern Ghana.

 
Any team who produce a Bible in a previously unwritten tongue can claim an exceptional achievement, for the Bible contains some 800,000 words. It usually takes ten or more years from initial study of the language to complete a New Testament, and up to 25 years for a whole Bible. Members of a translation team must be ready to spend the best years of their lives on the work.
	BIBLE TRANSLATION BY PEOPLES OF THE

NIGER-CONGO LANGUAGE FAMILY

(estimates are by “b” for Barker,    “e” for Ethnologue,    “jp” for Joshua Project)

	peoples
	population (Census or est)
	language work started                                           
	NT progress 
	OT 

and complete Bible

	GUR PEOPLES – Oti-Volta Group
	

	NORTH AND CENTRAL
	
	

	Dagaaba
	641,926
	Cath/BSG
	in progress 
	

	Birifor
	jp 142,000
	GILLBT    1986
	 printed 2006
	part drafted

	Safaliba
	b 7,500
	GILLBT    1998
	in progress
	

	Farefare
	519,356
	GILLBT    1972
	print’d 86/95
	2007

	Mamprusi
	200,393
	GILLBT    1973
	2001/ and 05
	

	Dagomba
	746,924
	BSG          1984
	printed 2005?
	2009

	Hanga
	e 6,800
	GILLBT    1971
	printed 1986
	

	Bulsa
	118,709
	GILLBT    1978
	print’d 96/03
	part drafted

	GURMA
	
	
	
	

	Bimoba
	113,130
	GILLBT    1964
	print’d 86/01
	2004

	Konkomba
	474,293
	GILLBT    1962
	printed
	1998

	Bassari
	51,299
	SIL Togo  1963
	printed
	part drafted (Togo)

	GUR PEOPLES – Grusi Group 
	

	Sisaalɩ
	165,900
	GILLBT     1962
	printed 1984
	part drafted

	Dɛg
	55,174
	GILLBT     1981
	printed 1990
	over 50% drafted

	Tampulma
	43,205
	GILLBT     1963
	print’d 78/92
	2000

	Vagla
	41,684
	GILLBT     1963
	printed 1977
	over 50% drafted

	Pasaalɩ
	17,075
	GILLBT     1988
	printed 2002
	part drafted

	Chakali
	jp 6,000
	Brindle    2005       

	Kasena
	116,141
	GILLBT     1962
	print’d 88/97
	part drafted

	GRUSI (TƐM)
	
	
	

	Kotokoli (Tɛm)
	e 53,000
	SIL Togo
	part drafted
	

	Ntrubo (Delo)
	e 10,9000
	GILLBT    1982
	 print’d96/01
	

	OTHER GUR
	
	
	

	Nafana
	e 61,000
	GILLBT    1972
	printed1984
	

	KWA PEOPLES – Guang
	
	

	Gonja
	211,703
	GILLBT    1996
	printed 1984
	part drafted

	Chumburung
	113,334
	GILLBT    1972
	print’d 88/96
	2010

	Nawuri
	b 18,000
	GILLBT    1985
	in progress
	part drafted

	Krachi
	b 70,000
	GILLBT    2002
	 all drafted
	

	Akyode
	 b 15,000
	GILLBT    1979
	print’d 96/01
	part drafted

	
	
	
	
	

	FULANI
	
	
	
	

	Fulani
	 b 50,000
	C&MA Guinea*
	Guinea Pular (Fulbe)                 NT portions


* Christian and Missionary Alliance  www.cmalliance.org.

It takes two kinds of people to do the work: first, local speakers who know their language thoroughly; secondly, experts in phonetics and grammar, who must be able to create a phonology (by studying the sounds), a suitable alphabet (for writing them), and a dictionary. They must design literacy materials, for the written language must be proved to work in practice before they can make a translation. Some of the translation team must have a good knowledge of Hebrew and Greek, in which the Bible was originally written – in Ghana most of these experts come from GILLBT (Wycliffe Bible Translators) or from the Bible Society. 
MIGRATION TO THE SOUTH


Early in the colonial period the government systematically recruited northerners to serve in the colonial army and police, and in mines and public works.  As far back as 1897, Governor Hodgson proposed that men from Gonja, Dagomba, Gurunsi, and Mossi should be recruited to the Gold Coast Constabulary1.  In the next ten years many northerners moved south to find jobs on cocoa farms. The numbers were relatively small, but the impact was significant: the Northern Territories Report for 1913 said, “the remarkable growth of the cocoa industry in Ashanti is due, in large measure, to labour supplied from the Northern Territories”.  A decade later the Report for 1922/23 said,

The principal asset of the Dependency [that is, the Northern Territories] is the amount of manpower it sends down to relieve the labour shortage in the Colony and Ashanti, and also in the recruits it supplies to the Northern Territories Constabulary, the West African Frontier Force, and the Police.


Ladouceur comments, “By 1917 ninety per cent of the rank and file of the Gold Coast Regiment were from the Northern Territories and [in World War I] many saw service abroad in Togoland, Cameroons, and East Africa.”2 The process gathered momentum with post-World War I projects such as building the railway network and creating Takoradi harbour.  

1
Hodgson to Stewart 10 Feb 1897, in Metcalfe, Great Britain and Ghana, p 625

2
Ladouceur  Chiefs and politicians: The politics of regionalism in northern Ghana  Longmans 1979 (all quoted by Gariba Abdul-Korah “ ‘Where is not home?’  Dagaaba migrants in the Brong Ahafo Region”  in African Affairs vol 106, no 422, January 2007)


“Step migration”: a second phase
Unskilled northern labourers in the mines, having spent some time in the South and got to know it, looked there for other job opportunities. Some were forced to do so after going on leave, overstaying the time, and returning south to find they had lost their jobs.  They stepped from the mines, where the British had encouraged them to serve, to any other work available – it has been called “step migration”. Other northerners migrated south on their own initiative, simply because they found there were many jobs there that southerners weren’t willing to do.

Thousands of men were absorbed by the still-expanding cocoa farms of Ashanti and Brong Ahafo. As the southern economy developed there were more and more menial jobs that southerners did not want to do: porterage work in the markets (kayayoo or kaya-kaya); there was a keen demand for night-watchmen, house-boys, and labourers of all kinds.  Sewage collection in the bigger towns required workers to fetch “night-soil” in drums carried on the head. It was an unpleasant job but northerners were not afraid to undertake it. They returned to the north periodically to see their wives and families, but soon their families joined them in the south. Single men went south to earn money to get married.


The South proved to be a more attractive place to live. It offered better services than the north: electricity, water, medical and education services. Primary education has doubled and redoubled in the north in recent years, but JHS and SSS are falling further and further behind in the attempt to provide secondary places for primary level leavers.


Domestic and personal problems caused many to leave home: husbands hope that an uncooperative wife will be more easily controlled in a new and strange environment; witchcraft drives many out of their home environment. Some Kolango migrate to escape the god Tano, who taboos goats. Others move because the head of the house has traditionally claimed the harvest produced by younger members of the family, and stored it in the communal granary; but the communal way of living is fast giving way to an individualistic attitude.


Improved education in the north made young people dissatisfied with life in the agricultural economy and the family home, and opened up the possibility of jobs outside agriculture, in the fast-developing south. The hundreds of bicycles to be seen outside any northern secondary school tell us that a new generation is preparing to compete with southerners for better jobs, on equal terms. They now join the move south not only for menial work, but for jobs that make better use of their education – the great variety of languages in the north forces northerners to acquire a good command of English. 

Migration as a gradual spread in search of land: a third phase

Larger peoples like the Dagomba, Gonja, and Mamprusi have for centuries had effective chiefly structures which held the population together; these peoples’ average rates of migration still tend to be lower (see table on the following pages). Ghana’s smaller northern peoples are traditionally acephalous (see introductory notes); the chiefs they now have were imposed on them by colonial governments, but their areas of authority did not have the inner cohesion of territories ruled by a traditional chief. As a result their peoples readily subdivide and plant new settlements at will.

 The Birifor on the western border expanded to the east and south-east into the Gonja area; the Bissa on the northern border came southwards into Kusasi and Mamprusi territory; and from the eastern border the Konkomba moved westwards into Dagbon. Both Konkomba and the smaller Bassari people spread southwards into Nanumba, Chumburung, Nawuri, and Krachi, and into Brong Ahafo. The biggest Bassari urban centre in Ghana is not in their own homeland but in and around Kpandai, the capital town of Nawuri, some 50 km from the Bassari traditional home. These “border peoples” simply expanded in their search for more land to farm, planting new villages further and further into the centre of Ghana. 


The nineteenth century “scramble for Africa”, in which European powers drew West African colonial frontiers without attempting to preserve the integrity of individual peoples, contributed to the process. Most of the migrant peoples named above were divided by colonial borders but easily moved from one side to the other; in the 1920s and 30s people on the Togo, Côte d’Ivoire, and Burkina Faso (Upper Volta) side opted out of French colonial rule and joined their Gold Coast cousins in migrating to southern Ghana.

Migration for farming and employment began as a seasonal thing – northern farmers followed the rains, worked as labourers on cocoa farms in neighbouring Brong Ahafo and in Ashanti prior to their rainy season, and often returned home to cultivate their own farms in the north in time for the northern rainy season. Seasonal migration led to permanent settlement in the South.



Initially migration was a men’s movement, and women migrated solely to accompany their husbands, or in some cases to engage in prostitution; nowadays women, especially school-leavers, migrate to get jobs where they can use their own skills.


Gariba Abdul-Korah reports that the proportion of Dagaaba, Wala, and Sisaala who have left home to work elsewhere has risen to equal the proportion who stay at home. Among Dagaaba the figure is already over half. He is concerned that migration is draining away the human resources that Upper West Region will need if the north is to make a serious attempt to revive the environment with eco-friendly farming. Migrants go predominantly to Brong Ahafo – clearly Brong Ahafo’s gain is Upper West’s loss.  


Migration from the north is not confined to Ghana; Operation World 2005 reports, “Two million Burkinabé (people of Burkina Faso) have migrated to other lands, 80% to Côte d’Ivoire, others to Mali, Niger, and France”.  It is not just a Ghanaian phenomenon but affects the whole region. 

Migration to survive: a fourth phase


The failures of rainfall in the early 1970s and again in the early 1980s began another wave of migration - not just for jobs or land but for sheer survival. The south has two rainy seasons, the north has only one, and if that fails the result is disastrous. Some northern communities have periodically faced famine conditions.


Overpopulation, resulting in part from improved health facilities and better health education, drives many away from home. When there was still plenty of virgin farmland, shifting cultivation was practicable; with more pressure on land, continual reuse has led to soil degradation. The problem is compounded by failure to control bush burning, by loss of tree cover, and by unreliable rainfall. Communities are turning from yams, which sell readily throughout the country but demand fertile soil, to cassava, which can be processed to make gari but is less nutritious. 


A larger family used to represent a larger workforce to cultivate ever larger farms; but now that the population nearly doubles every twenty years, available land is fully used, and a large family represents more mouths to feed. The habit of raising large families is slow to change, and nothing is being done to counter it.


Church and government agencies have established in the three northern regions many agricultural stations, encouraging bullock-farming that puts manure back into the soil, wood lots, tree-planting, and eco-friendly farming methods. Government and churches have built hundreds of dams, and government and NGOs have provided the majority of northern communities with fresh water from boreholes, but the population is growing faster than the remedies, and water tables are declining in many places. Ghana has no serious plan for wholesale reafforestation; as global warming advances, the Saharan desert spreads south, and drives the population before it.

Who has gone where?


The table below, based on the 2000 Census, shows the Regions in southern Ghana to which members of each people have migrated, and the percentage of each people who now live in the south. 

[We need another table showing specific destinations in the South where there are significant migrant communities. To prepare this table we need up-to-date Census data to help us present a more complete picture – perhaps in a future edition of this book.] 

APPENDICES

1) NAMES OF GOD and their meanings

Entries are by order of language families, and by alphabetical order of peoples: in each entry


the people name is in capital letters, thus: DAGAABA;


the name or names of the god are in bold letters, thus: Naangmin, Naamwin;


the derivation or meaning, if any, follows in italics thus: sole creator 


the attributes of God, as understood by this people, follow.



GUR PEOPLES


Tony Naden says, “Most of the Gur names [of God] are, or are based on, a term for a ‘small god’ which is, or resembles, the word for ‘sun’ although there is virtually no sign of sun-worship. The ‘small god’ varies greatly from group to group, but probably the most common is the personal ‘deity’ of an individual, which is, or is in, or is represented by a physical object like a stone, piece of iron, or pot; this is often ‘found’ at some significant juncture in the person’s life, and is kept in his/her room and given offerings from time to time. ”

GUR – NORTH & CENTRAL GHANA SUB-GROUPs


All names for God in the North Ghana sub-group have the syllable min or wen or win or yin; for the Bulsa, wen means “spirit” and refers to the human spirit as well as to the spirit of God.

BIRIFOR     Yine (or Naangmin, Naanmin) 





He’s far away; he gets the blame when things go wrong. 

BULSA
     Naawen







He’s creator; chief of all gods and spirits; he’s referred to in everyday language and activities, but no prayers or sacrifices are made directly to him.




“Every man and woman has a wen, a kind of spiritual element located in the person’s body”. This wen is not identified with God.

KOMA    Ŋmiŋ


DAGAABA
Naangmin, Naamwin
mwin = sun



DAGOMBA
Naawuni

 


Creator; he delegates his powers to a host of spirits, who are an indispensable link with him; “he belongs to all mankind . . the Dagomba do not know where Naawuni lives nor the language he speaks”.


FAREFARE
Yine, Naayine or Naa Yine





He’s above all other gods; he knows all, sees all, and is all-powerful. 

HANGA     Nawun, Naawunai


KUSASI     Win, Na’win, = Na’aba Win = chief god
       or Wina’am = god of chiefship




Helper of the helpless; he predestines people’s life-span; he repays debts, or hands out retribution and reward; proverb - “God is in the skies, but his eyes are on earth”.

MAMPRUSI
Naawunni

 


He is not worshipped by traditional worshippers and there are no myths about him; they scarcely use the name except in exclamations; but it is used freely by Christians and Muslims.
WALA
Naanmini





(the Wala are almost exclusively Muslim)

GURMA SUB-GROUP

BASSARI      Unimboti, Wunimborti

Creator; he withdrew from the earth and is now very distant; he’s ruler of the universe, the cause of things that cannot be explained otherwise; “he is all-wise, and his actions are based on knowledge that man does not have; he is sometimes represented as having a child; he is the god of truth and justice; when the good die they are said to go to “God’s village”; many sayings include his name — “may God go with you”, “may God receive your prayers”, “may God protect you”, “only God knows” (Cox).






KONKOMBA     Uwumbor

 


He is “distant and no man knows where he is or just what his nature is; yet he is everywhere and enters into all human beings through the ungwin = spirit, soul” (Tait).

GRUSI WEST AND GRUSI NORTH SUB-GROUP 

 (Five peoples who share a tradition about the sacrifice of a dog)

CHAKALI
Kuo wisa (chief god); he must be mentioned first when libation is being poured.

DEGA
    Korawii   the head of all
SISAALA      Wia




His influence in everyday activities is recognised; many phrases of encouragement use his name, but it can also be used in a curse; there is no sense of personal relationship with God.

TAMPULMA      Koora





VAGLA      Korawiizi
     Lord of the souls



He is good, and is the giver of life.

(GRUSI NORTH)

KASENA      We




He controls people’s life-span, and determines how they will die.      

GRUSI EAST SUB-GROUP (TƐM)

CHALLA       Nasor
something high that is beyond reach 


Creator; he made everything including all the fetishes.   (chief of Pusupu, recorded by Brant)
NTRUBO      Wulubuare, Wurubuara   sole creator; 


He lives in adido, =  top, heaven.


“A living soul which never dies”. Parents picture him as a “very big man with a long beard” (so that the children will fear him). No one can see Wurubuare with their eyes but if anyone “talks in the air” he will hear them; anyone in the world can pray to Wurubuare; he is not just for the Ntrubo or Guang-speaking people.

 
He has the power to do anything and knows everything; if a child is misbehaving a parent may say “I won’t say anything to you, may Wurubuare punish you for me”.  


In ancient times, the Ntrubo never prayed to Wurubuare directly; they believed that he gave them smaller gods to lead and protect them; as he, Wurubuare, gave them these smaller gods it is important always to call on his name first — before any of the lesser gods are addressed; when libations are poured, the first libation is always to Wurubuare; at sacrifices his name is invoked but no sacrifice is given directly to him (Theodore Prempeh, chief linguist for the Chief of Pusupu, recorded by Brant).

GUR – BOUNDOUKOU AND SENUFO

KOLANGO
Yogomolia, Yegensee




He is not worshipped, but is mentioned together with Mother Earth when libations are poured. 

NAFANA
Nyiekpoo, Nyiekpon




He created everything, including stones and other objects revered as lesser gods; he is

mentioned in prayer to ancestors but no worship or prayer is offered directly to him.

KWA PEOPLES - GUANG

AKYODE
Wurubuaare
       almighty; possessor of all things





Though frequently mentioned he is felt to be remote.




BASSA (BAKYƐ)
Owuriboare

CHUMBURUNG   Wurubuare
bware = rain



Wurubuare is connected with concepts of “goodness and all that is good”, and with “the cooling, fertilizing blessing of rain (boare)”  (Lumsden, 1977); “he is not directly and actively concerned with the toil and tribulation of everyday life — this duty he has left to the charge of the ikisi and achi-naampo”  (Addai-Nnaami).


GONJA
    Ebore




One cannot talk to him directly — one must pass through ancestors,  gods, and fetishes.

KRACHI
Wuribwaare

NAWURI
Anenyeripe Ebware
  almighty



He’s given priority over the ancestors, and when libation is poured to the ancestors the people acknowledge Anenyeripe Ebware first; he is feared, and receives worship and prayer.


KWA -- OTHER





ANUFO      Nyeme




Creator;  he’s present everywhere, and though he does not intervene in the affairs of men he is constantly mentioned in such phrases as “May Nyeme take you to your destination in health”, or “Nyeme forbid!” or “Nyeme is there”.

ADELE
     Nabwale 
  merciful mother (according to one divisional chief) 

MANDE PEOPLES

BISSA       Bidema Hunsu      almighty God      Wusu       


He is the giver of rain, children, and good yield. Since he is far off and they cannot reach him, they solicit the help of the ancestors who are now spirits and can talk to Bidema Hunsu and plead  with him for their needs.         

2) FESTIVALS IN NORTHERN GHANA

[This material is no more than a first collection of raw materials for later study. It is presented here for criticism, correction, and addition, and comments should be sent to Peter Barker as requested on the title page.]

Festivals are listed in each category in alphabetical order of the people names.

1
Traditional Festivals 


a)
Harvest of main crops (yam, guinea corn, or millet) 


b)    
Fire festivals


c)     Festivals connected with death


d)
Festivals related to the local god




e)
Other festivals

2
Muslim festivals adapted to northern tradition


Names of contributors are given after their account. “SIU” refers to material written for Gospel and Culture Workshop run by the Scripture-in-Use Department of GILLBT in 2003 and later years.

1

TRADITIONAL FESTIVALS


a)   HARVEST OF MAIN CROPS (YAM, GUINEA CORN, MILLET)


Before the main crop is released for general consumption, ceremonies are performed to thank gods or ancestors for the harvest. No one should eat these crops till after the festival.

AKYODE – Gikpaaga – Yam festival


Aim:  to celebrate the yam festival


Time:  the day apointed by the priest of Brukun


Gikpaaga is the most important day in the Akyode calendar. Farmers bring one tuber of the new yam to the shrine of Brukun the previous day.  Next morning the stool of Brukun is brought out and washed, the priest slaughters a cock and sprinkles the blood on the stool, and the women boil and mash the yams, roast the cock, and invite the ancestors and gods to eat so that they have strength to protect the people.


Some of the food prepared is taken to the “shrine forest”, there are prayers to Brukun and Krachi Denteh, mashed yam is sprinkled on the ancestors’ graves. The stool is covered with a white cloth and taken back to the shrine room.


For some days the people eat yam slices but may not pound fufu. The festival ends on the 3rd or 4th day with a festival meal and a dance called Ogyɛgyɛ.




(Augustine K Okrah, Raymond Kudjo, 2003)

BASSARI - Dinopontil – Yam festival and Harvest festival) 


Aim:  to celebrate the yam and harvest festivals


Time:  Yam festival beginning of September – Millet festival in December


Before the public festival each family has its own ceremonial eating of the first yam of the season. The main ceremony begins with the yam festival. The harvest festival which follows involves animal sacrifices. 


The millet festival includes sacrifices and a visit by certain clans to the shrine of their totem animal.   
         (Monica Cox 1986)

BIRIFOR – Guinea corn sacrifices


Aim:  to thank the ancestors for the crop, before any of it is sold
BISSA – Tota – Harvest 


Aim:  Tota is a period of thanksgiving to the ancestors and gods as well as to Bidema Hunsu (Almighty God) for protecting them during the farming season, harvest and storage seasons. All sons and daughters from far and near come home where possible.


Time:  Between October and December.  


Every household brews pito for this occasion; no one who brews pito commercially will get a customer.


At about 7.00 am the heads of family will start to offer their sacrifices, mainly fowls, pito, and grain. After the head of family, it moves according to seniority till all men finish their sacrifices.  The women then follow, and get men to do the sacrifice for them, even a son 10 years old.


The youth, especially boys, dress all the fowls and guinea fowls slaughtered and get some internal parts for their reward; but they will not taste the meat until parts of the liver and heart of the animals have been roasted and offered to the gods.


Then the men and women move from house to house giving good wishes for the protection of God and the gods in the coming year.  Drinks and sometimes food are served to every visitor.


Meanwhile the young women do the cooking for the day.  By 4.00pm they and the girls and boys have their bath and put on special dresses for the day.  It is then an eating and drinking spree until 11.00 pm.


Courting and eloping of girls for marriage are common during Tota.  The activities are crowned the following market day when all people in the village, except those unable to make it to the market, go in sparkling dresses to the market, where food sellers and local drink makers make their money.


During the festival there are family meetings to resolve disputes, to make plans to thresh the millet that has been stored, and to discuss the needs of the community  including water and health.   
(Martin Nabor)

BULSA – Feok


Aim:  A harvest festival to thank the gods for helping the people to get food, and for giving them victory over  enemies. Also a time for reconciliation among the Bulsa.


Time: Two forms: 1) Naara Feok is celebrated at the household level after the early millet (naara) harvest, depending on the amount of millet harvested.

      


2)
Late crops Feok is the major celebration, when all other crops have been harvested, and is a community event


In the late crops Feok, food is shared with neighbours, friends, relations, and the community. TZ is prepared, and chickens and guinea fowls are sacrificed at ancestral shrines, thanking them for protection and for rain. 


The traditional harvest festival has been expanded to include a war dance commemorating the way the Bulsa people stood up against slave raiders such as Babatu and Samori. Each clan, according to their clan gods, practise their war dance at least three markets before the actual celebration. On the festival day the Bulsa chiefs hold a durbar. There is drumming  and dancing, and Muslim and Christian prayers.   (Ayarik, Atemboa - SIU 2003)



CHORIBA and VAGLA – Sonyo Kiipo


Aim:  to give thanks to the god, and to give sacrifices so that the priest can eat the new grain.  


Time:  April or early May 


The Choriba originally migrated westwards from Buachipe, 30 km W of Buipe, bringing with them their god Sonyo Kiipo. They moved into the Vagla area, where there was severe drought and famine, settled some 18 km E of Bole, and named the place Sonyo (Senyon). The Vagla had sacrificed to their gods without success, and when they heard that Sonyo Kiipo was very powerful they sent to him, made the sacrifices his priest required, and attributed the subsequent heavy rains and bumper harvest to his intervention.


Every year the Choriba announce the date of the Sonyo festival, and the Vagla relay the date to their villages by messengers or by FM radio. Vagla men, women, and children go to Sonyo in great numbers to renew their commitment to Sonyo Kiipo and to make new vows and requests. Some travel from the Vagla villages by lorry, others ride bicycles, or walk.  Sonyo Kiipo is known throughout the area, and visitors come from Gonja and further afield.  


The Choriba people are ready with plenty of food and pito, dry gin, and akpeteshie, for the large crowds of visitors. Sonyo is so crowded that many sleep on the ground. As a lot of the visitors are drunk by night-time and they sleep more easily.


Sonyo is seen as a protector. It is believed that he has power to kill witches and wizards, and if anyone is thought to have been killed by Sonyo their property is sent to the priest in Sonyo village.     
(Jobadi and Jebuni Kiipo – SIU 2003)
CHUMBURUNG – Igyo kekpa – Yam harvest / Gyapɔre kigyi – Eating of yams


Aim:  to initiate the yam harvest and allow it to take place throughout Kyoŋboroŋ.


Yams may not be harvested within a section (kasuro) till the chief of its main town has called his elders and done the festival first. Then the others may follow. If the elders of a section hear that another town that is not Chumburung has done the festival early, they have to do it quickly or new yams would be passing through the town or being sold in the market before they have had their festival. 


The section elders meet and decide a day. They say that you can only do this festival on two specific days of the 6-day week. They send out letters, or young people, to inform the various villages. They bang the dowuro bell and in the main town of the section they play the kokɔyetiŋ drum (but not in the lesser towns, because the only kokɔyetiŋ for a section is in its main town). The elders also ask each kabuno (clan/courtyard/family) to bring some yams for the festival. They collect a tax from all the mbuno to buy a cow or two sheep, one for the shrine and one for the stool, and a chicken.  On the day chosen, some women who are past menopause cut up the yam and boil it, and semi-mash it into gyokwɛɛ. To some of it they add red oil.  


The drums are played about 7 am. The kokɔyetiŋ drum is played in the main town, the sɔkɔdaye (male, female and baby drums called kadoŋ) and the peŋtereŋ drum in other villages. Men dance with outspread cloths. 


Women plaster the shrine of Krachi Dente all over with mud. A group of women are in a circle facing inward, singing and clapping. In the main town, an elder who represents each village within the kasuro must be present. A cow or a sheep is brought on a rope. After a while, some elders drag it near the shrine, tie its legs together in pairs, and cut its throat, collecting the blood in a pan. They then start butchering the meat and putting it in pans. 


The appointed officiant arrives with a calabash (kotowa) in his hand with pieces of cooked yam in it. He puts 3 lumps on the shrine and then gives the calabash to a young man who holds it out for all to take a piece; people are laughing and saying “gyapɔre”, new yam. Even the Christians take some.


Then the officiant stands on the stone before the shrine and leans forward, hands on knees, and prays to Wuribware (God) and Mother Earth, and the fetishes, thanking them for supplying the new yams. As he prays many fall on their knees. The calabash of blood is poured on the shrine and on the male and female drums. He kills a white chicken, plucks off the feathers, and sticks them on the shrine with the blood. He leaves the calabash with yam on the shrine. 


Some of the yam will be sprinkled on the ground throughout the village.  Some mothers take their children to get some mud off the shrine and put it on their foreheads, each side of the face and each arm.


Some young women bring pots of beer or bottles of gin and the elders drink. Then the women dance again in a circle. Then both men and women dance to the langoŋ  (variable pitch) drum.


The elders move to the hut where the clan or village stool is kept. They put the animal’s blood, then the chicken’s blood, and then three pieces each of white and red yam, on the stool. It is taboo for women, children and certain men to see the stool.   (Gillian Hansford 2006)   

DAGAABA – Bumbie


Aim: to thank the gods for life and food during the past year, and to drive evil spirits away.


 Early in the morning foodstuffs are collected from house to house by young boys and girls (the gods are more likely to accept a sacrifice from innocent children), and are then prepared in the festival square.  Compound walls are painted with soaked, powdered ash in a pattern of three or four horizontal lines, to drive away the previous year’s evil spirits. In the evening those strong enough to run to the shrine carry the food there in pots and calabashes, go round the shrine two or three times, then throw the food on the shrine and run away to avoid pursuit by evil spirits. Some hold firebrands. The remaining food is eaten by all in the festival square.    





(Jack Goody – Research on LoWiili 1967)
DEGA – Pea Dii – literally “eating yams”


Aim: to satisfy Teo before anyone is allowed to see or eat the new yam.


Time: between mid-July and end September.


First, gbandawu   A porridge is made of spices, yam, and meat mixed with ashes of burnt tree roots and eaten while still boiling on the fire (A-A).


Second, saga or hanging of yam    The priest of Longoro Teo uproots a yam in his farm, brings it home, and summons the clan elders. He sacrifices a cock, which will fall on its back if Teo agrees that the time is right. Part of the yam is hung on the wall a little higher than Teo itself, and the rest is made into gbandawu, or pegbur, a special yam porridge which is difficult to eat. Those who manage to eat the porridge enter into a covenant with Teo, and believe that gives them power to do anything. Porridge is sprinkled on Teo and other gods.


The lesser chiefs,  priests, and clan elders do not  see the new yam before the hanging ritual and other ceremonies, but later they perform the same rituals at their local Teo shrines.


Farmers can now bring the new yam into their houses. Children follow the one carrying the yam, honouring it with special names (for instance “Tuuru! Tuuru!”, which it is believed will result in the yams still in the farms growing bigger.


Third, the actual celebration    The previous day the married women wash their dishes and clothing in the river, and on the day itself farmers and their families harvest their yams and take them home. In the evening the women and girls entertain themselves, dressed as young men and boys. The chief'’s drummer invokes the ancestors to join in the celebration. 


Next day the women rise very early to prepare mashed yam, or pegbur.  The chief and others sprinkle the pegbur on their gods, and sacrifice fowls, goats, and sheep to them. From dawn onwards, children take the pegbur to relatives, friends, and  the aged.


Finally, homage to the chief    The chief sits in state to receive homage, greetings, and gifts of yams and animals from the people. There is drumming and dancing, and the chief may announce plans for new developments.   (Lebile, Chiu – SIU 2003) 

DWAN – Fofie 

KONKOMBA
[name, month, and description of festival please]


Aim: the New Yam Festival is a sacrifice for the ancestor from whom the household originates, and is therefore celebrated separately in each compound.        (Kenneth Wujangi 1986)


There is also a festival of harvesting guinea corn (ndiipɔɔndaan) 

KOLAMƆ – Fodwo      


The Kolamɔ keep a fodwo every 40 days – nine a year like the Akan Akwasidae. Two are observed each year as festivals: the Punuwo Fodwo (yam festival) and the Tano Kwabena Fodwo (festival for the dead).
         

Punuwo Fodwo     


Aim: to mark the arrival of new yams in the village.




Time: on the seventh fodwo - August-September 


 



Yams should not be brought into the village, especially to the chief’s palace, before the festival, or if they are they must be concealed in sacks. Children and parents exchange gifts on the Sunday and Monday before the fodwo; younger children give firewood and receive money, the older ones give yams and receive palm wine. Then there is a meal of fufu made from the new yam and soup. 






Libation is poured separately in each family, ands the gods and ancestors are asked for guidance, help, and prosperity. Younger girls and adolescents, wearing beads and a small strip of cloth, play the game of kyeye or teele accompanied by clapping and folk songs.

             

Tano Kwabena Fodwo     


Aim: to pour libation to the ancestors and all dead relatives, and to ask the god Tano for protection.





            

 
Time: on the ninth fodwo - December-January






The people give thanks for the blessings of the past year, and ask for rain and blessings in the year ahead. The girls wear their beads and cloth and play the same games as at Punuwo Fodwo.        





(Annang 1973? Owusu 1976?)                  
LIGBI – (name and month of festival please]


The first yam is given to the chief, after which other yams are deposited at  the shrine of the god Adingara; then people may eat the new yam.

NAFANA – Finjielie and Suaaa – New Yam festivals for Banda and Sampa respectively


Aim:  to show appreciation to the river god Tano

Time:

 
Tanɔɔ is believed to be the force behind their survival. 


At Sampa farming tools are brought home and the people pray over them and ask for a prosperous new year. 

Yualie – (Sorghum festival) 

NAWURI – Agyo Gyi     


Aim: to get permission from Anenyeripe Ebware (God) to harvest and eat the new yam, to celebrate, and to share in a corporate celebration; also to make economic decisions about the new year, and to foster unity within the community.


Time:  August.


The priest (osepu) must dig up a new yam, take it secretly to the shrine, and sacrifice it.  Two months later the village clan heads also bring yams to the shrine to sacrifice on behalf of their clans, and the people bring yams from their farms. The yam is cooked, mashed, and sprinkled on the gods in their rooms and compounds, on a specific day of the Nawuri six-day week. All are now free to eat the new yam. Clan heads pour libation to their ancestors and gods, thanking them for health and a good harvest. The families go back home to perform their own sacrifices, then invite one another to their houses for celebration.

   


(Awubamu, Kwame, Nwumuu – SIU 2003)

NAWURI – New guinea corn festival  


This is celebrated annually at Kpandai by the various clans, each clan at its own earth shrine and relating to its own god (see “earth shrines” in the Nawuri chapter).





(John Daborney)

NTRUBO/DELOSE – Fiya Kedi


Aim: to give thanks to Wulubuara, the gods, and ancestors, for a good harvest; and to introduce the new yams to the community; also to bring the Ntrubo together as one people and help them to settle any disputes.


The priests of the shrines of Kpebun in each village are called to bring their yams to the priest of the main shrine in Bontibor on an agreed day in July, together with a fowl and other animals for sacrifice. The priest at Bontibor then “introduces ” the new yams to the community and makes the sacrifices. If there is a problem in one of the villages, Kpebun refuses the sacrifice and they have to find out what the problem is. Dutuku (mashed yam with palm oil) is offered to the ancestors and gods. From then on, towns, clans, and families are allowed to celebrate and eat the new yam.


Those living along the main road insist on early celebration to guard against  defilement by passing vehicles carrying yams through their villages.


Fiya 
(Badu, Banyao, Nkrumah – SIU 2003)

SAFALIBA – New Yam

VAGLA – New Yam

WIASE – Yam Festival


Aim:  annual festival when Omanhene takes the new yam.  Others are free to take it at their own convenience. The festival relates to protection by the ancestors and not to the Wiase god.


Time:  January each year, when people from Wiase, living around Ghana, come home to celebrate. 


Tuesday   Omanhene sends ɔkyeame to the shrine to collect herbs which he mixes with water and goes to pray in the bush.  Returning, he sprinkles water on the people. 


Wednesday   All stools are brought out of the stool room, sheep are slaughtered, and the blood is sprinkled on them.  Balls of mashed yam and palm oil are put on each stool to feed the ancestors.


Thursday   The chief sits in state at the palace to receive homage. He rides through the town in a palanquin, the other chiefs walking alongside; there is drumming and dancing.


The Krontihene takes his yam two weeks later, without ceremony.  





(Nana Otchor Adu II, Akyeamehene, 2008)

YEJI – Kajuji Yam Festival


Aim:  to give the gods and ancestors the first chance to eat the new yam; to remember the dead and recall the past; to offer sacrifices and prayers to gods and ancestors, and to ask for prosperity, peace, good health. Nowadays it is also an opportunity to remind people to contribute to community development, and to introduce foreigners to Yeji tradition and culture.


Time:  last Friday and Saturday of November 

Before and during the festival the people observe one week without noise-making to show reverence to the ancestors. On Friday Nananom ride in palanquins to the shrine at Kuruwubuse for purification rituals. Mashed yam is sprinkled on graves of past amanhene.


On Saturday they ride to Titabor (Volta Lake) for further rituals. They ride back to the durbar ground and exchange greetings with invited guests.   

b)  FIRE FESTIVALS 


A Fire Festival, usually related to the Muslim first month festival of Muharram or Bugum, is celebrated by many peoples.  See the note below under “Muslim festivals”. 

DƐGA – Nintog  (Nintog in Dɛga means both “January” and “bush fire”.)    

KONKOMBA – Namisei  


A simple version of the more elaborate Bugum practised by the Mole-Dagomba peoples.  The children form a procession, holding flaming torches of grass, and hold mock fights, chanting “N kasie.  Kokwo sie!”  (I will burn.  All will burn!)  Then they throw the embers into the bush.

NAFANA - Jôôbândâ 


Formerly a fire festival, but purely traditional and not associated with Islam.

TAMPULMA - Fire festival     


On the night of the ninth day after the new moon, [which month?] the chief leads the people to set fire to a bundle of grass and throw it under a tree on the western side of the village.  In every Tampulma home it is a time of feasting and asking the ancestors for long life and good health.  It is also a time of pacifying the gods.    (Samuel Asare)

c)  FESTIVALS CONNECTED WITH DEATH &c

CHAKALI – Dadbontolgu (at Motigu)    


Aim:    an annual celebration to honour the dead


Time:   between November and April, not in the rainy season


The Sigma dance is performed at funerals and initiations. 
In the Sigma dance, two or three dancers wear jackets of woven rope, fibre skirts, and grotesque painted wooden masks, distinct for male and female, with liana hanging from the wooden hat; they must not reveal their identity.  The masks originate from Gulumbele, in the Chakali area, and Vagla and others come to Motigu, a Chakali village, to get uniforms and take them back to use in their own areas.  They have spread all over Northern Region.  


According to one account, the masks are intended to frighten mourners out of overwhelming grief. The Sigma spirit is said to whip bereaved people to stop the weeping. (HD, JB)



There is a figure representing Sigma against a wall on the outskirts of Motigu. [check  if this figure is the same as Dadbontolgu]  (Kanganu, Brindle 2007)


Sigma means “funeral”. It is not a festival as such, but wearing the masks signifies the duty of the community and the family to mark the loss of deceased members during the preceding year. 

(Henry Daanaa, Jonathan Brindle)

DEGA – Lwejena


Aim: to recall the deaths that had occurred during  the preceding year


Time: between September and November


Hunters were mobilized to find game for a funeral meal, and danced to display what they had brought back. On a Thursday the bereaved relatives gathered at the chief’s palace, and the chief paid tribute to the dead. The chief led the people to the houses of the bereaved, while instruments like gbonjen and tinpane were beaten and the people danced or wailed all day. On Friday morning the people reassembled and a girl brought chee (comprising soil from the graves, the feet of a sacrificed chicken, and pieces of cloth belonging to the dead) to the hareti or landowner; this ritual was believed to call the spirits of the dead.


The men moved to the palace with their guns, the chief executioner led them to the outskirts of the village where they fired their guns and the women shouted. Then they returned to the palace to announce “We have found that wicked death and fought a fierce battle and killed him”. A victory dance brought Lwejena to an end.            (Thomas Atta-Akosah)
DWAN – Penkyire 


Aim:    to remember the ancestors, and to usher in the new farming season; they pray for farmers, fishermen, and traders to have good returns in the year ahead.


Time:


Penkyire is held at Dwankrom, the customary capital. 

HANGA – Kumaaligu     


Aim: to initiate into the land of the ancestors those who died recently. It is believed that those who die without being initiated in this way would be lonely, hungry and thirsty. 


The family heads and community therefore arrange for the event. On the day, pito is brewed and the people dance a war dance all day. Next day the pito is offered to the ancestors together with a mixture of water and flour. When it is felt that the ancestors have accepted the new initiates there is celebration.   (Zimpah, Awari – SIU 2003)

NAFANA - Kunlee 


Formerly an annual mass funeral celebration
d)   FESTIVALS RELATED TO THE LOCAL GOD

BASA – Gyinata 

BIRIFOR – Bɔɔr     


Aim: initiation into lineages, and worship of Kontomo or lesser gods 


Time:  annually in the dry season


Bɔɔr is celebrated by dancing and feasting, using effigies carved in wood, which are kept in Yirbile, a village several km from Tuna, where the priest lives and the effigies are kept in a small mud room roofed with thatch.

CHƆRIBA and VAGLA – Sɔnyo Kiipo


Aim:  to celebrate the god Sɔnyo Kiipo and to mark the beginning of planting yam and sowing grain


Time:  before rainy season begins 


Chɔriba, Vagla, and people from other tribes gather in large numbers for the festival which takes place in Senyon, principal village of the Chɔriba.

DEGA - village festivals      


Villages may hold festivals for their local god, for which drink is brewed and there is dancing and feasting.

KRACHI – Denteh Akwammɔ or Akwanbɔ - clearing the road to Denteh shrine

Aim: celebration of the god Krachi Denteh

Time: annually in [what month – and other details please]
PAASAAL – Gyinbanti      


Note:  Paasaal and Sisaala Gyinbanti or Jinbanti follow the same rituals as Dagomba and Mamprusi Bugum.


Aim: to reawaken the ancestors and gods so that they will work effectively in the coming year.


Time: 9 days after the new moon of a particular month



The day begins with drumming, and gifts and sacrifices are presented to the ancestors and gods to thank them for protection during the past year. Meat from the sacrifices is cut in pieces and shared with the family heads, friends, relatives, and strangers. At the end of the day, children take burning sticks and set light to the leaves of certain trees in their sections of the village, to drive bad spirits from  the compound.     (Awuro, Bakuli – SIU 2003)

SISAALA – Jinbanti


Aim: to renew the shrines’ power, to throw away sins, to show loyalty to ancestors by offering sacrifices, and to thank gods and ancestors for the past year.   


Time:  last week of April.


The name Jinbanti is almost identical with the neighbouring Wala name for the Muslim festival of the Prophet’s birthday, Jingbenti. However Jinbanti is celebrated by the Sisaala and other peoples without any Muslim significance. 


Before the Sisaala sacrifice, members of each family drink water from the main shrine of their house to cleanse them from past sins and problems. Then the sacrifice is in two parts. First goats, sheep, dogs, and guinea fowl are sacrificed in thanksgiving to the ancestors and for cleansing. In the second part, a cock is sacrificed. Then people collect fire, make confession, pray for a prosperous future, and throw the fire away to symbolise throwing off their woes  Finally there is drumming, dancing, and singing of traditional songs at the chief’s palace.      (Karimu, Gbana – SIU 2003)


See below for throwing fire in the Bugum ritual (Dagaaba and Mamprusi); in Jintigi (Hanga), in Jintigo (Gonja); and in Namisei (Konkomba).

VAGLA – Sɔnyo Kiipo   


Aim:  to celebrate the god Sɔnyo Kiipo and to mark the beginning of planting yam and sowing grain


Time:  before rainy season begins 


Vagla and others gather in large numbers for the festival which takes place in Senyon, principal village of the Chɔriba.

e) 
OTHER FESTIVALS

DEGA MO – Bush-burning      


 Aim: to satisfy Teo before annual bush-burning begins. 


Time: The festival is held in January. 


Drink is brewed and sheep are slaughtered during the festivities.


Festivals of village gods are held at different times, and drinks are brewed; there is dancing and feasting.

SISAALA – Paaraa gbieli – Farmers’ celebration

NKOMI – (name not known)


Aim:


Time:

Nkomi gather from all over Ghana for the festival, which takes place near the end of each year. The precise date is fixed by the okisipo and elders. In 2008 it took place on Tuesday 9 December. About an hour after sunrise the shrine is opened and the okisipo enters, offers libation to the great god and the ancestors, and prays a blessing on the land and on all Nkomi at home or abroad. He sacrifices an animal in case anything has happened during the past year, known or unknown, that might require it. 
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MUSLIM FESTIVALS ADAPTED TO NORTHERN TRADITIONS


The main Muslim festivals are observed by many northern peoples, though some of them lose their essential Muslim character and acquire Northern Ghana names. 


Dates of Muslim festivals celebrated in northern Ghana rotate according to the Muslim year. Since the Muslim year is 11 days shorter than the solar year, all dates vary annually when expressed in terms of the solar calendar. It takes 33 years for the Muslim calendar to synchronise again with the solar calendar.

[the table below requires checking of the Muslim calendar, spelling, names, &c]

The 12 Muslim months  

	
	Muslim months
	Arabic names of festivals
	N Ghana names  of festivals
	Significance


	1
	Muharram
	
	DGO Bugum –  HG Jintigi  -GJ Jintigo – KK Namisei – 

SS Jingbanti – VG Jintigi 
	Islamic New Year Festival combined with Fire Festival

	2
	Safar
	
	
	

	3
	Rabi al-Awwal
	
	Damba, Damma   

DGA – Dumba

FL -- Mauludi
	Muhammad’s birthday

	4
	Rabi al-Sani              (-Thani)
	
	 Lailat al Miraj
	Muhammad’s ascension

	5
	Jumada al-Ula
	
	
	

	6
	Jumada al-Akhira
	
	
	

	7
	Rajab  (12th Rajab is Lailat al-Ragha'i)
	
	DGO MP NN Kpini or Kpini Chugu 

27th Kpini 
	Muhammad’s conception – the Hijra – guinea-fowl festival

	8
	Sha’ban
	
	
	

	9
	Ramadan 
	
	(Nolori) DGA DGO Konyuruchugu   MP Nolori
	Lailat ul-Qadr

revelation of Qur’an

	10
	Shawwal (Konyuuri) Id el-Fitr
	
	
	water-drinking – end of Ramadan

	11
	Dhu al-Qa'dah or Ziqa’ad (Qi’dah)

	
	 Kochunufu, Kurube
	

	12
	Dhu al-Hijjah or Zilha’aq
	
	
	



* in the Qur’an Abraham began to sacrifice Ishmael, but God intervened – in Genesis it was not Ishmael but Isaac


Gonja celebrate Duni and Achan as festivals related to the Muslim calendar, but they seem to have lost their original Muslim significance.  


Fulani celebrate mainly Moslem festivals such as Mauludi (birth of the prophet), Eid el-Fitr and Eid Adha 

Notes on months and festivals

1st month - MUHARRAM



Muharram is the Islamic New Year festival, and has become a fire festival in northern Ghana, when burning torches are carried in procession through the main streets, accompanied by drumming and dancing.


It is also Shi’a Muslims’ day of mourning for the Martyrdom of Husayn, which is respected by other Muslims too.


Dagomba and Mamprusi and other Mole-Dagomba peoples call it Bugum (and celebrate it on 9th Bugum). Fulani also celebrate Bugum.


For Dagomba Bugum has become a commemoration of the ancestors, when food is prepared and some is pasted on the house walls for them to eat. The meal is followed by a procession with lighted torches; each person goes to a tree with a lighted torch, recites a list of his or her ancestors, then throws the torch into the tree.  (Bugum means fire or hell, the fate of wicked people after death.)


Gonja have an annual fire festival at the start of the yam season and call it Jintigo, but though the Gonja are Muslim this festival seems to have lost any connection with Islam.

Chakali, Hanga, and Vagla  call it Jintigi.


Chakali treat it as a thanksgiving to ancestors for a good harvest. Those who have lost a father or mother during the year may buy a cow and hold a special meal with TZ. It is forbidden to leave your community during this day. In the evening burning branches are thrown into the bush, with the prayer, “May God bless me; may I live another year”. (Daniel Kanganu)


Hanga celebrate it in memory of a chief whose son was lost, but because of his father’s determination was eventually found. The chief decreed that no one should eat till the son had been discovered. After eight days he sent his people out with flaming torches to search every corner of the town and the boy was found.


The Vagla also call it Jintigi; for them it is a celebration of the ancestors, and food is prepared for the dead. Lighted branches are thrown into the bush or trees. Formerly it was a big occasion with traditional dances and eating together, but that is dying out.


Konkomba call it Namisei. The children form a procession, holding flaming torches of grass, and hold mock fights, chanting “N kasie. Kokwo sie!” (I will burn. All will burn!) 

Safaliba have a fire festival.


Sisaala and Pasaal call it Jingbanti, but use the same ritual as in the Bugum festivel celebrated by Dagomba and Mamprusi.


Some others call it Jamana.



The festival is also celebrated by the Anufo/Chokosi. 

3rd month – DAMMA, DAMBA, or RABI’ AL-AWWAL


Mawlid an Nabi is the Prophet's Birthday  and is celebrated on 7th Damba – Somo Damba; on 14th Damba – Naa Damba; and on 5th Damba - Belikulsi Damba. 


The Dagaaba, Wala, Mamprusi and Gonja use it as a celebration of the paramountcy, when chiefs ride on horse-back. Divisional chiefs, sub-chiefs, and opinion leaders assemble at the palace of the paramount chief to pay homage and renew their oath of allegiance.

Dagaaba call it Dumba. The chief calls his elders and subjects to discuss problems faced during the year. Then he has to jump over a cow lying on the ground with its legs tied. If he falls, or fails to jump over, something is wrong; either he will not remain for long on the skin, or there will be some calamity. In such cases rites will be performed to ward off danger. The Dumba dance is a feature of this festival.                          (Goody – Research on LoWiili 1967)




Fulani celebrate it as Damba or Mauludi.

Mamprusi call it Damma and Gonja call it Damba. 


Sisaala and Wala call it Jingbanti or Jingbenti. 

4th month - RABI’ AL-THANI – Lailat al Miraj


Celebrates the Ascension of Muhammad

7th month - KPINI – Guineafowl festival – Kpini or Kpini Chugu


This is celebrated on 27th Kpini (7th month), and commemorates the flight or “hijra” of the Prophet Muhammad from Mecca to Medina. Worn down by thirst and fatigue, he rested under a tree where a guineafowl was perched. The guineafowl shook itself and drops of water fell on Muhammad, who asked where the water had come from – and the bird confessed. 


The Dagomba Kpini ceremony includes whipping a guineafowl, plucking the feathers, and slaughtering it for a meal. This is thought to transfer the sufferings of the Dagomba people to the guineafowl, and the people then thank God for their successful entry into the new year. 


Mamprusi and Nanumba observe it as a minor festival, and call it Kpini, Ashanfolu, or Kwanja.
9th month – RAMADAN – the month of fasting / Lailat ul-Qadr – Muhammad’s 
revelation of the Qur’an


Dagaaba call it Konyuruchugu  [please confirm this title]

Dagomba and Mamprusi call it Nolori.



Hanga also celebrate Ramadan. The 9th day is called Dongi, and commemorates sacrifice of the substitute sheep provided by the angel of the Lord to Abraham in place of Ishmael (or according to Genesis Isaac).  This is celebrated on the 9th day throughout the Muslim world. Sheep are the main animals slaughtered on that day. In Hanga the meat of the slaughtered animals, and cooked food, are distributed among friends and relatives. 
10th month - SHAWWAL – Id-el-Fitr – Festival of water-drinking


Id-el-Fitr marks the end of the one-month fast of Ramadan. It is celebrated universally by Muslims.


Dagomba, Gonja, and  Anufo/Chokosi call it Konyuri Chuɣu, Kochunufu, and Kurube

12th month – ZILHAQ – month of Hajj -- Id el-Adha or Bakr-Id – Festival of 
Sacrifice


Id el-Adha celebrates Abraham’s sacrifice of his son. (Muslims, following the Qur’an, say it was Ishmael; Jews and Christians, following Genesis, say the son was Isaac.)


Some Northern peoples have other names for the festival. For instance the Dagomba call it Chimsi Chuɣu (Chuɣu is Dagbani for ‘Festival’); Han-ŋa call it Dongi; Mamprusi call it Lasiya Kochunufu, or Kurubi. 



The Han-ŋa celebrate Dongi on the 9th day of the 2nd month after Ramadan, that is, the 12th month, the month when Muslims make their pilgrimage to Mecca, together with others throughout the Moslem world. Sheep are the main animals slaughtered on that day. This is in commemoration of the substitute sheep provided by the angel of the Lord to Abraham for sacrifice instead of Ishmael/Isaac. The meat of the slaughtered animals and cooked food is distributed among friends and relatives. 
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NOTE


The table below belongs with the article on pages 12-14, and is based on 2000 Census Table 7.  Any errors or inconsistencies in that Table will be reflected below.  We give two examples:

1)  The figures for Chumburung are based on the opinion, widely held at that period, that Guang people in north Brong Ahafo, specifically in Pru and Sene Districts, were all Chumburung. Later research revealed that the Guang in those Districts belong to six other small peoples, Yeji, Prang, Wiase, Dwan, Bassa, and Nkomi. The first of these, Yeji, call their language Chumuru, because it shares 80% of its vocabulary with Chumburung, but it is a distinct language or dialect, and Yeji people cannot use Chumburung written texts. 

The figure of 35,616 Chumburung in Brong Ahafo is nearly three times the total Chumburung in their home area, and must include Guang of many other groups.

2)  The figures for Vagla show 20,215 in the 7 southern Regions and 9,617 in Upper East, but only 5,205 (12.5% of all Vagla) in their homeland. These figures do not seem to us to correspond with reality, and we have drawn them to the notice of Ghana Statistical Services, but so far have received no comment.  
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